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herein the Authority of Civil Gover- 
nors, in Matters of Religion, is particularly 
conſidered. e e 


Xccaſion'd by Dr. Roczns's Vindicationof the Civil 
Eſtabliſhment of Religion. i 
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| SOME SHORT 


REFLECTIONS 


ON THE 

| * GROUNDS and EXTENT 

| O F | 

N | * © 
Authority and Liberty. 
| JESS EFORETI proceed to what 
ö 2 I propoſe, I think it proper to 
. „ premiſe two or three things 
with reſpect to the Grounds 


97 


and Foundation of Argument. 


| As, Firſi, that Good and Evil, Right 
and Wrong, Truth and Error, ariſe from, 
and are founded in, the nature of things, 

Ax and 


(4) 
and conſequently are what they are, vg. 
Good and Evil, Right and Wrong, Truth 


and Error, antecedent to, and indepen- 
dent of, the Opinion or Determination of 


any Perſon, or Perſons, concerning them. 
And therefore in Reaſon, the Opinion or 


Determination of any Man, or Body of 


Men, ought not to be admitted as a Foun- 
dation for Argument with reſpect to them. 
Again, = 

Secondly, IN Reaſon no Principle, no 
Propoſition, or Action, ought to be charge- 
able with any Conſequences, but what 
are the natural Reſult, or Produce of ſuch 
Principle, Propoſition, or Action. And 
therefore if unnatural Conſequences are at 
any time preſumed to attend any Prin- 
cCiple, Propoſition, or Action, and if 
Arguments are formed upon ſuch preſump- 
tive Conſequences, and Concluſions are 
drawn, tho never ſo juſtly, this is falla- 
cious, and in reaſon ought not to be ad- 
mitted. As thus: 


SUPPOSING I was perſuaded of 


the Truth of this Propoſition, vi. that 
Bleeding in all Caſes is very injurious to 
the Health and the Conſtitutions of Men ; 
and this induced me to declare to others 
that Propoſition in the moſt publick man- 


ner; and likewiſe to declare the Grounds 


and Reaſons upon which I aſſented to it, 


and which I judged were Evidences from 
| which 
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which the Truth of that Propoſition would 


moſt manifeſtly appear; and if in ſuch a 
Caſe, any man ſhould preſume that break- 


ing the publick Peace and Diſorder in So- 


ciety would be the Conſequence of ſuch 
Publication, this Conſequence would be 
unnatural, and therefore in reaſon ought 
not to be admitted as a Foundation for 
Argument, becauſe that Publication has 


no natural Tendency to produce it. 


IT is not enough to ſay in this Cale, 
that in /ome Inſtances breaking the publick 
Peace, and Diſorder in Society, have at- 


tended mens publiſhing their Opinions 


freely as aforeſaid : becauſe theſe are not 
the natural Produce of ſuch Publication, 
but of private Intereſt, miſguided Heal, 
and the like, and of the turbulent and diſ- 


orderly Paſſions of men which are ſome- 


times raiſed-by the moſt inoffenſive and 
virtuous Actions. Chriſt publiſhed his 
moſt benevolent and peaceful Goſpel to 


the World: This gave occaſion for a- 


larming the turbulent Paſſions of Men, 
and much Diſorder followed upon it. 
But then that Diſorder cannot in reaſon 
be charged upon the Publication of the 
Goſpel, becauſe it had no natural Ten- 
dency to produce ſuch Conſequences, 
but the contrary. And therefore no ar- 
gument ought in reaſon to be admitted, 

A 3 which 
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which is founded upon ſuch unnatural 


Conſequences. Again, | 

Thirdly, IN all Points of moral Con- 
ſideration, there muſt be ſome evident 
Principle of Reaſon to be the Ground 
and Foundation of all Argumentation on 
ſuch Subjects: Or at leaſt in thoſe Caſes 
where there may be ſome things pre ſu- 
med and ſuppoſed, there muſt be a high 
Degree of Probability to juſtify and war- 
rant ſuch Preſumptions and Suppoſitions. 
And therefore where ſuch Probability is 
wanting, Preſumptions and Suppoſitions 
ought not in reaſon to be admitted as a 
Foundation for Argument. As thus, 

I T is highly reaſonable that all men 
ſhould be good and virtuous. But then 
this will not afford a proper Foundation 
for preſuming and ſuppoſing that all men 
are 1o, ſeeing they are not only liable to 
be otherwiſe, but likewiſe Experience 
ſhews that it is not generally their Cale. 
Again: It is highly reaſonable, that all 
thoſe who have the Reins of Government 
in their Hands, ſhould make the common 
Good the governing Principle of their 
Actions, thro'out their Adminiſtration. 
But then this does not afford a proper 
Foundation for preſuming and /uppoſing 
that all Governors act thus; ſeeing they 
are not only liable to act otherwiſe, bur 
likewiſe Experience ſhews that many of 

them 


G 


them have done ſo. And therefore in 
Argument no Reaſonings, or Concluſions, 


ought to be admitted, which are founded 
upon ſuch groundleſs Principles. And, 
BECAUSE thisis a way of reaſoning 
which is fallacious, and when it is artfully 
managed, it may and often does miſlead ; 
therefore I ſhall give another Inſtance of 


ſuch groundleſs Preſumption and d uppo- 
ſition; and thereby more fully illuſtrate 


the Point I have now under conſideration. 
As thus, 8 
MAN by his natural Frame and Com- 
poſition is liable to neglect, or abuſe, his 
Faculties; and conſequently all men are 
liable to be Thieves, Drunkards, Mur- 
derers, and the like. But then this will 
not be a proper Foundation for preſumiug 


and ſujppoſing that all, or that the gene- 


rality of Men will be Thieves, Drunkards, 
Murderers, Sc. except ſome poſitive re- 
ligious Inſtitutions are eſtabliſhed to re- 
ſtrain them. Poſitive religious Inſtitu- 
tions leave men as they find them in this 


reſpect; that is, Mens natural Abilities, 


their natural Tempers and Conſtitu- 
tions, their Appetites and Paſſions, and 
whatever are the Springs of Action in 
them, and the natural Conſciouſneſs of 
the Good or Evil of thoſe Actions, are 
the ſame both with and without ſuch po- 
ſitive religious Inſtitutions. And conſe. 
- A 4 quently, 
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quently, the Probability, and the Pre- 


famption ariſing from it, lie on the other 
ſide of the Queſtion: That is, it may 
fairly be preſumed, that Men would gene- 
rally be whx they are, Drunkards, or So- 
ber; Honeſt, or Diſhoneſt ; Virtuous, or 
Vitious ; both with, and without, ſuch po- 
ſitive religious Inſtitutions. This, I think, 

is farther evident from Experience : Men 


who are diſpoſed to follow their vitious 


Inclinations, do fo, notwithſtanding their 
being under ſuch religious Eſtabliſhments. 
And therefore to pre ſumé that all others 
would be alike, or more vicious, were it 
not for the E/?abl;/hment of ſome religi- 
ous poſitive Inſtitutions is a groundleſs 
S7ppoſition, which has nothing in Reaſon, 
or Experience, to ſupport it. Add to 
this, that poſitive religious Inſtitutions 


cannot poſſibly lay Men under any rea- 


ſonable reſtraint, which natural Religion 
does not lay them under. And therefore 
all Argument and Reaſoning founded upon 
ſuch Pre/umptions and Suppoſetions, ought 
not in Reaſon to be admitted. 

THESE things being premiſed, I ob- 
ſerve that in order to proceed fairly, and 
to reaſon juſtly and concluſively, upon the 


Subject under Conſideration, I think it 


will be proper to enquire into the Ground 
and Reaſon upon which Society and Go- 
verument is founded, and into the Eud and 


I | Purpoſe 
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Purpoſe which Aſſociation is deſigned to 
obtain; and likewiſe into the Nature of 
that Relation which Governors ſtand in 
to their People: And from hence, I pre- 


ſume, there will unavoidably ariſe ſome 


evident Principle of Reaſon, which will 
be a proper Foundation for all farther Ar- 
guments, and Reaſonings upon the Point 
in hand. | | 
M A N's natural Frame and Compoſi- 


tion, and his Situation and Condition in the 


World, ſhew that he is deſigned and con- 
ſtituted for Society, and to be happy in, 
and with it; and he is hereby naturally 
and unavoidably led into it. His natural 
Affections diſpoſe him to Society; his 
natural Ability to convey his Ideas to o- 
thers by Speech; the Figure, and Parts 
of his Body, and the Endowments of his 
Mind, qualify him for it; his Indigency 
and Dependency upon others, (as being 
unable in a ſingle Capacity to procure the 
Comforts, or guard againſt the Evils, of 
Life) neceſſitate, or force him into So- 
ciety; and his Underſtanding ſhews him 
the Fitneſs and Reaſonableneſs of ſo do- 
ing. And. 

AS Man is thus naturally led into So- 
ciety, (or to conſtitute a publick Intereſt, 


which is the ſame thing) ſo in reaſon he 


has a Right to claim from Society Pro- 
tection from thoſe Injuries he is liable to, 
and 


(1&7) 
and which in his ſingle Capacity he is nor 
qualified to guard againſt; and likewife 
to claim that Aſſiſtance ſrom Society, 
which his particular Neceſſities call for; 
and which Society is capable of, and in 
Reaſon ought to afford to him. I fay e- 
very Individual, from the Ground and 
Reaſon, the End and Purpoſe of Aſſo- 
ciation, muſt in reaſon have a Right to 
claim thus much from Society; and con- 
ſequently the Society muſt in reaſon be 
obliged to afford ſuch Aſſiſtance and Pro- 
tection to him. And, Ry, 

AS each Individual is thus naturally 
intereſted in Society, ſo each Individual 
comes under natural Obligations to it : 
That is to ſay, each Individual is in rea- 
jon obliged to afford his Proportion of 
Aſſiſtance and Protection to Society, and 


thereby to each Individual, according 


ro their Neceſſities and Dangers, and which 


in like Circumſtances he would in reaſon 
have a Right to claim from them. And 
he is likewiſe in reaſon obliged not to be 
injurious, or hurtful to Society; and 
conſequently not to miniſter that Injury 
or Harm to any Individual, which he in 
like Circumſtances ought in reaſon to be 
protected from. And, 

AS Man is under natural Obligations 
to Society as aforelaid, ſo he ought in 
reaſon to be anſwerable to Society => 

” che 


» the Diſcharge of them : That is, each In- 
dividual ought in reaſon to be obliged, or 
compelled, (if he does not do it volunta- 
rily,) to afford his Quota of Aſſiſtance, 
and Protection to the Society; and to be 
reſtrained from being injurious and hurt- 
mul to it; or rather to be correfed and 
puniſhed whenever he is ſo. I ſay this 
ought in reaſon to be the Caſe, becaule it 
is the very hond of Society, and is abſo- 
lately neceſſary to anſwer the Eud and 
Purpoſe of Aſſociation. For if the So- 
ciety may not in reaſon force or compel 
each Individual to aftord his Share of Al- 
ſiſtance, and Protection to it; and if each 
Individual is at Liberty to hurt and injure 
each other; and the Society may not in 
reaſon correct and reſirain him, then the 
End of Aſſociation is deſtroyed, or rather 
the Society it ſelf is /of? and gone. And, 
A4 ,sũĩ the Society is naturally and neceſſa- 
riluy inveſted with a Power to olige, or re- 
ſſtrain, each Individual to do, or avoid, 
| whar each Individual is in reaſon obliged 
to do, or avoid, voluntarily, without ſuch 
Compulſion ; ſo the Authority of the 
one, and the Duty of the other, is Iimi- 
ted and determined by the Ground and 
Reaſon, the End and Purpoſe, of Aſſo- 
ciation. Society is not a matter of Choice, 
or Election, to Man; but he is by his 
Conſtitution and Condition in Life, natu- 
| rally 
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rally and neceſſarily ed into it: But 


then his Duty to the particular Society of 


which he is a Member, and the Authority 
it has over him, are to be deduced from the 
End of Aſſociation. And as he is in reaſon 


obliged from the Ground of Aſſociation not 


to be injurious, or hurt ful to the Society, but 
to miniſter his Quota of Aſſiſtance and Pro- 
tection to it; ſo the Society, from the ſame 


Ground of Aſſociation, is inveſted with 


Authority to oblige him to the one, and 
reſtrain him from the other. But then that 
Authority can in reaſon be extended only 
to thoſe things in which the Public, is 
zntereſied; the public Good being the 
Ground and Reaſon, and the End and 
Purpoſe, of ſuch Aſſociation. So that 
the Society can in reaſon have no De- 
mand upon any Individual, but in thoſe 
Caſes in which ir is for the public Good; 


nor lay a Reſtraint upon any Individual, 


but in thoſe Caſes wherein the Publick is 
mngured. 

AS for original Contract I think the 
Suppoſition is needleſs. It is true, Socie- 
ties do conſult, and come to Agreements, 


with reſpect to the Perſon, or Perſons, in 


whoſe hands the Authority which reſides 
in them ſhall be lodged ; and in what way 
and manner it ſhall be exerciſed; and the 
like. Bur theſe, I think, are not conſi- 


dered as original Contracts. However 
© whether 


3 
No 
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„Whether there were ſuch Contracts or 
' 8 not, the Caſe is the fame: Becauſe the 
Authority which ariſes to, and is lodged 
in Society, muſt in reaſon be extended to, 
and bounded by the End and Purpoſe, the 
: Ground and Reaſon, of Aſſociation; which, 
: as I obſer ved, is the publick Good; v:z. 
: that each Individual may be protected, 
and defended from Injury and Wrong; 
and may receive ſuch Aſſiſtance as their 
t 
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Neceſliries call from each other. And, 
AS Authority in Society naturally and 
neceſſarily ariſes from, and is bounded by 
the Ground and Reaſon, the End and Pur- 
poſe of Aſſociation ; ſo the Nature of the 
thing requires that it be lodged in the 
hand of ſome Perſon, or Perſons, for the 
due Adminiſtration thereof; becauſe o- 
therwiſe Society would be a Babel of 
Confuſion, and the End and Purpoſe of 
Aſſociation could not be anſwered. Au- 
thority thus exerciſed in the making and 
executing of Laws, is in common Language 
called Government : and thoſe who are 
intruſted with that Power, are called 
Governors, Whether the Authority of 
the Society be primarily lodged in one 
hand, or in any, for the Exerciſe there- 
of, it alters not the Caſe ; becaule the Au- 
thority thus lodged is the ſame in both 
Caſes. Thoſe who are primarily inveſt- 
ed with the Authoriry which reſides in 
| Society, 
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Society, are called /apreme Governors; 
becauſe the Power of making and execu- 
ting Laws for the good of Society is pri- 
marily lodged in their hands: And all 
thole who are employed under them for 
the due Adminiſtration thereof, are called 
ſubordinate Governors, becauſe the Mea- 
{ure of Authority they are inveſted with 
is delegated to them from the other. 

S O that Governors (namely thoſe who 
are /upreme) are the Truſtees, the Re- 
preſentatives, and the Guardians of So. 
ciety. They are the Truſtees, becauſe 
Society entruſts them with the Execution 
ofthcir Authority ; that is, with a Power 

to ule the Strength and Wealth of the 
Society for its Good, and as its Exigen- 
cies ſhall require. Again, Governors arc 
the Miniſters and Repreſentatives of 
Society; becauic the Authority which 
they exerciſe is the Authority which a- 
riſes from the Aſſociation, and is thereby 
lodged in Society. And Governors rere 
ſent the Society inthe Exerciſe ofit, juſt as 
ſubordinate Governors are the Miniſters 
and Repreſentatives of the Supreme, |, 
whom they derive their Authority from, 
and repreſent their Principals in the Ex- _ 
erciſe of it. Again, Governors are the | 
Guardians of Society, as the Truſi lodg- = 
ed in their hand is to be employed for 
the publick Good, namely, to protect and 
defend 
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defend every Individual from all Tnjuries 
and Harm, whether in their Perſons, their 


Characters, or Properties; to ſecure to 


them the Poſſeſſion and Enjoyment of 


every thing they have a Right to; and to 


aflord them that Aſſiſtance which each 
one's neceſſitous Cireumſtances may in 
reaſon call for. And in theſe Views I 
think the Relation which Governors ſtand 
in to Society is moſt fully exempli- 
fyd. And, 

AS Governors are the Truſtees of the 
Society, ſo they cannot in Reaſon employ 
the Strength or Wealth of it, to any 
other Purpoſe than the Society's Good : 
Becauſe when it is any otherwiſe em- 
ployed, it is acting contrary to that 
Truſt ; and therefore cannot in reaſon be 
Juſtiſied. It is true, Governors may err, 
and may act for the Hurt of the Society, 
when they 7hought and intended it for 
their good - But then tho their Error, and 
their Conduct founded upon it, would be 
ſo far excaſable, as that the Actor ought 
not in reaſon to be conſidered as injurious 
to the Society, ſeeing he intended the con- 
trary, (provided he took Care to be right- 


ly informed according to his Ability, and 


Opportunity for ſuch Information, and as 
the Circumſtances of the Caſe did require) 
yet as the Society is injured hereby, ſuch 
Conduct is in it ſelf ung and evil, 


rho 


E 


tho the AFor is excuſable as aforeſaid. 


And, 
THO Error in the Circumſtances a- 
foreſaid would in reaſon be the Governor's 
Excuſe, yet he cannot in reaſon be excu- 
fed and juſtiſied when that is uot his Caſe : 
Becauſe the Strength and Wealth of the 
Society are a Truſt lodged in his hand, to 


be employed to anſwer the End and Pur- 


poſè of Aſſociation; and therefore he is 
in reaſon ob/iged to employ them to an- 
ſwer that Purpoſe. And if he employs 
them otherwiſè it is acting contrary to 
that Truſt ; cſpecially if the Society have 
remonſtrated to their Governors, and 
ſhewed them the *Unfitneſs of their Con- 
duct, or of thoſe Laws by which the So- 
ciety is ußfured; or their Strength, or 


Treaſure waſted. I ſay when Governors 


have been thus remonſtrated to, their Con- 
duct is then ſo much the more inexcuſable; 
which Remonſtrance each Individual muſt 


in reaſon have a Right to make, becauſe 


each Individual is a Part of that Society, 
who lodged the Truſt in the Governor's 
hand, and who are intereſted in the Truſt 


which they abuſe; and becauſe his Weal 


or Wo depends upon the Weal or Wo 

of that Society, of which he is a Part, 

and whoſe Truſt is abuſed, as aforeſaid. 
SURELY nothing can be more ex- 


travagantly unreaſonable, or abſurd, than 
to 


m 2 
to ſuppoſe that a Society hath not a Right 


# vances when they grow {o heavy as to 
, © fruſtrate the End of Aſſociation. All 
\. _ Truſtees are in reaſon anſwerable to their 
e Principals; and if it were otherwiſe in the 
o _ preſent Caſe, the End and Purpoſe of Aſ- 
ſcociation would be deſtroy'd: Liberty 
is would not be ſecured, but would be chan- 
\- _ ged into Slavery; and the publick Intereſt 
'S into the perſonal Property of the Gover- 
o nor: That is, the publick Good, which 
'& is the Ground of Aſſociation, would not 
id (upon the preſent Suppoſition) be ſecu- 
n. red; the Society would be deſtitute of all 
0. Authority; it would be abſolutely ſub- 
or jected to the Will of another; and it would 
rs be deſtitute of all Relief: which ſtate is not 
n- _ A ſtate of Liberty but Slavery; and the 
e:; publick Strength and Treaſure would be 
iſt © abſolutely at the Diſpoſal of the Gover- 
iſs or; Which would make it not a publick 
y Intereſt, but the Governor's perſonal 
A Property. All which are exceedingly an- 
aft Þ reaſonable and abſurd ; and therefore the 
al | Suppoſition is groundleſs. Again, 
o As Governors are the Miniſters and 
rt, Repreſentatives of Society, ſo their Au- 
| * thority cannot poſſibly be extended far- 
K 7 ther, or riſe higher, than the Authority 
an pf the Society from which it is derived, 
ro © as the Stream cannot poſſibly rife higher 


to remonſtrate to its Governors, when it 


is abuſed by them, or to redreſs its Grie- 


B than 
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than the Fountain from which it flows. 
So that if Governors, in any Inſtances, 
either in the nabing, or in the Execution 
of Laws, exerciſe ſuch Power as is not 
naturally deyolved upon them m the 
Soczety, this is what in reaſon they have 
no Right to. This is ſuch Power as was 
not in their Principale, and therefore 
cannot poſſibly be derived from them, 


and conſequently the Exerciſe of ſuch 


Power cannot in reaſon be ed. For 
as the Power, or Authority of Society is 
limited and bounded by the Ground and 


Reaſon, the End and Purpoſe, of Aſſo- | 


ciation ; fo of neceſſity the Authority of 
their Repre/entatives mult be limited and 
determined by theſe alſo. Again, 

AS Governors are the Guardians of 


the Society, ſo their Authority is confined 


to the Care of it; and cannot in reaſon be 
extended farther. Guardianſhip, in the 


Nature of the thing, confines the Guuar- 


dian to uſe and employ the Power and 
Mealth which ariſes to him from that 
Guardianſhip, in the Uſe and Service of 
thoſe he is a Guardian to; and to ſerve 
ſuch Purpoſes as his Gzardianſhip requires. 
And as Governors are the Guardians of 
the Happineſs of the Society, ſo their 
Authority is hereby naturally and neceſ- 
farily /;mited to thoſe things, in which the 
Society is intereſted ; and if they extend 
their Authority farther, they cannot in rea- 


ſon be jr tified, THE 


Eads 
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THE Ground and Realon, the End 
and Purpoſe of Aſſociation, do not re- 
quire, or make it neceſſary, that the Li- 
berty of any Individual ſhould be abr:dg- 
ed or reſtrained, but in thoſe Caſes in 
which the Good or Hurt of Society is con- 
cerned. And therefore the Guardzans of 
Society have no Right, by Virtue of that 
Guardianſhip, to exerciſe their Authority 
in any other Cafe. Aſſociation does not 
ſuppoſe a Reſtraint of Liberty in all Ca- 
ſes, but only in /ach Caſes in which the 


publick Intereſt is concerned. And there- 


fore eyery man has an undoubted natural 
Right to w/e and enjoy his Liberty in a// 
other Caſes, (except he is in reaſon obliged 
to reſtrain himſelf from ſome other Con- 
ſideration) notwithſtanding ſuch Aſſocia- 
tion. And if the Guardians of the So- 
ciety ſhould eſtrain that Liberty, or pu- 
uiſh Men for the uſe of it, (which comes 
to the ſame thing) their Conduct could 
not in reaſon be 7u/?zFed. And if Gover- 
nors ſhould think themſelves obliged in 
Conſcience to reſtrain Mens Liberty as 
aforeſaid, yet ſuch Reſtraint would be un- 
reaſonable, and therefore unjuſtifiable. For 
as a late ingenious * Author very juſtly 
obſerves, what is one Man's Right, a- 
** nother Man's Conſcience cannot oblige 
** him upon any juſt Grounds to op- 
"4. pe.” - 
* Dr. Rogers's Civil Eftabliſhment of Religion. Page 141. 
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THUS I have taken a View of the 
Ground and Rea ſon, of the End and Purpoſe 
of Aſfociation, and of Government as a- 
riſing from, and founded upon it; and 
likewiſe of the Nature of that Relation 
which Governors ſtand in to their People ; 
preſuming this affords ſome evident Prin- 
ciple of Reaſon, which will be a proper 
Foundation for all farther Arguments and 
Reaſonings upon the Point in hand. 

I HAVE before oblerved, that no 
Reaſonings, or Conclufions, ought to be 


admitted in Argument, which are founded 


upon groundleſs and uncertain Principles; 
and therefore I humbly recommend it to be 
conſidered, whether thoſe Principles which 
I have laid down are well grounded or 
not. If they are 707, let that be ſhewn ; 
and it will follow that no Arguments 
ought to be founded upon, nor Conclu— 
ſions drawn from them; and that in rea- 
ſon they ought to be diſcarded. But if 
thoſe Principles are well grounded, then 
I think they are a proper Foundation for 
Argument, and for the determining ſuch 
Queſtions as the Subject affords. 


HAVING thus conſidered the Ground 


and Reaſon, the End and Purpoſe of A/- 
fectation, and likewiſe rhe Nature of that 
Relation which Governors ſtand in to 
their People ; I now proceed to build up- 
on this Foundation. I ſhall not enter into 
every Queſtion which the Subject * 

iable 
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liable to; but only conſider, whether Ci- 
vil Governors have any Authority in 
Matters of Religion; and if they have, 
then how far that Authority is extended. 
And, | 

HERE it will be proper to fix the 
Notion of the Term, Religion, and ſhew 
what Idea is annexed to it: For other- 
wiſe, all Arguings and Diſputings about 
Religion may be but beating the Air. By 
the Term, Religion, T underſtand that 
1 which is conſidered as the Ground of Di- 
vine Acceptance, and which does, or is 
ſuppoſed to render Men truly acceptable, 
and well- pleaſing to God. So that what- 
ever different Opinions Men may have 
about the Ground of Divine Acceptance, 
yet, I think, they agree in this, that 
whatever is judged to be the Foundation 
of God's Favour, that is eſteemed and 
called Religion. And conſequently when 
any Action is, or is ſuppoſed, to render 
men acceptable, or diſpleaſing to God, 
that Action is upon that Account conſi- 

dered as religious, or irreligioux. 
_ THIS, I think, is the moſt general 
Senſe of the Term, Religion. For tho 
ſome Men may confine Religion to thoſe 
things wherein the Honour and Service of 
God is directly and immediately concer- 
ned, and the like, yet theſe are conſide- 
red as the Ground of God's Acceptance, 
and their Contraries as the Ground of his 
B 3 Dil- 
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Diſpleaſure. So that Religion in any li. 
mited Senſe of the Word, comes under the 
general Definition I have given of it a- 
bove. But farther, 
AN Action may come under a twofold 
Conſideration, vg. Civil and Religious; 
that is, it may be ſuch in which the Good 
or Hurt of Society is concerned; and in 
this View I call it a Cv Action: And 
it may be ſuch as renders the Actor the 
proper Object of Divine Favour, or Di- 
pleaſure, or may be judged to do ſo; and 
in this View of it, I call it a Religious 
Action. If there are any Actions in 
which Society is not intereſted, and which 
render the Actor the proper Object of 
Divine Favour, or Diſpleaſure, or are jud- 
ged to do ſo, ſuch come only under the 
Denomination of religious, or irreligious, 
Actions; and are not of Civil Conſidera- 
tion, becauſe Society is not intereſted in, 
nor concerned with them. If there are 
any Actions in which Society is intereſted, 
and the Actor does not thereby become the 
proper, Object of Divine Favour, or Deſ- 
Pleaſure,or is not judged to do ſo, ſuch come 
under the Denomination of Civil Actious 
only: And if there are any Actions in which 
Society is not intereſted, and with which the 
Favour or Diſpleaſure of God is not concern- 
ed, or is not judged to be ſo, ſuch Actions are 
neither Civil nor Religious, but are of an in- 
different nature with reſpect to them 8 
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S O that the a0 which come into 
the preſent Queſtion, are thoſe which are 
conſidered as Religious, vi. ſuch as are 
of Religious Conſideration only, and like- 
wiſe ſuch as are both Civil and Religious. 
And with reſpect of the latter, the Que- 


ſtion is, whether the T7u/tees, the Repre- 
ſeutatives, and the Guardiaus of Society, 


have any Authority with reſpect ro ſuch 
Actions, as they are Religious, and under 
that Conſideration. That they have, as thoſe 


Actions are of civil Conſideration, is allow- 


ed; becauſeè in that View of them Society 


is intereſted in them. And therefore Gover- 


nor have in reaſon a Right to oblige each 
Individual to, or reſtrain him from the Per- 
formance of ſuch Actions, as the Good, or 
Hurt, of Society is affected by them. 
THIS then, I think, is the ſtate of 
the Caſe, vg. Whether the Guardians of 
Society have any Right, by Virtue of 


that Guardianſhip, to oblige, or reſtrain, 


any Individual to, or from the Perfor- 
mance of any Action, upon Account of 
its being ſubſervient to render the Actor 
pleaſing, or diſpleaſing, to God; or to his 
being happy, or unhappy,in another World? 
Barely to affirm, or deny, in the preſent 
Cale, is not to argue, but to dogmatize. 
And therefore ſuch Affirmation, or Denial, 
mult be ſhewn to be founded on ſome evi- 
dent Principle of Reaſon, to render it of 


5 Weight in the preſent Queſtion. 
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I THINK that the zegative ſide of 
this Queſtion is the Truth of the Cale; 
iS. That Governors have no Authority in 
Matters of Rcligion : Thar is, they have 
no Right to oblige or reſtrain any Indivi- 
dual ro, or from the Performance of any 


Action, upon account of that Action's be- 


ing ſubſervient to render the Actor 


pleaſing, or diſpleaſing, to God; or 


to his being happy, or unhappy, in another 
World. My Reaſon is as follows: 

THE Ground and Reaſon of Aſſociation 
to Men is not their Relation to, and De- 
pendency upon God ; but only their Re- 
lation to, and Dependency upon each o- 
ther. And the ultimate End and Purpoſe 


of Aſſociation, is not to ſecure to each 


Individual the Fauour of God, and the 
Happinels of another Hor 1d, but only to 


procure to each Individual thoſe Comforts 


in Life, which eachin a ſingle Capacity are 
not qualify'd to procure to themſelves; and 
to guard and protect each Individual from 
thoſe Evils, which each in a ſingle Capacity 
are not qualify*d to ſecure themſelves from. 
MEN do not aſſociate, or conſtitute a 
publick Intereſt, becauſe each in a ſingle Ca- 
pacity are not qualified to obtain God's Fa- 
Tur, and the Happineſs of another World ; 
or that Society, and conſequently the Re- 
reſentatives of it, ſhould give, or ſecure, 
thoſe Advantages to them: I ſay, theſe can- 
not poſſibly be the Ground and * 
rac 
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the End and Purpoſe, of Aſſociation, becauſe 
with reſpect to them, Aſſociation does not 
alter the Caſe at all. The Favour of Goa, 
and the Happineſs of another World, are 
what Soc:ety can neither give, nor ſecure, 
nor take away from any Individual ; and 
conſequently theſe are things which So- 
ciety, as ſuch, are not intereſted in, nor 
concerned with. 

EVERY Individual muſt in his ſingle 
Capacity render himſelf per /onally pleaſing 
to God, and thereby be the proper Object 
of his preſent, or future Favour ; for other- 
wiſe he cannot poſſibly obtain it: That is, 
he muſt voluntarily chuſe to do, and avoid, 
whatever is neceſſary to render him accep- 


table, and well-pleaſing to his Maker; it 


being out of the Power of any other to do 
it for him. And therefore if Governors 
ſho uld aſſume to themſelves a Power to ob- 
lige, or reſtrain, any Individual to do, or 
avoid, any Action, as religious, they would 
hereby deſtroy the End which they pro- 
poſe to obtain. For as every religious Ac- 
tion, or Omiſſion, muſt have a religious 
Motive to be the Ground, or Reaſon of 
it; becauſe other wiſe it would not be a re- 
ligiouæ Action, or Omiſſion ; ſo when Go- 
vernors interpoſe their Authority, by com- 
pelling, or reſtraining, as far as that influ- 


ences by being the Ground or Reaſon of 


ſuch Action or Omiſſion, ſo far the Reli- 
giouſnaſs of that Action, or Omiſſion, is 
n 
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AS the Favour of God, and the Hap- 
pineſs of another Mord, mult be by every 
Individual perſonally obtained; ſo it is 
what every Individual is only perſonally 
interefted in. If any Individual is intereſt= © 
ed in God's Favour, and entitled to the 
Happineſs of another World, Society is no 
Gainer; and if the contrary is his Caſe, + 
Society is no Loſer hereby. It is trace, 
thoſe Actions which render Men the Ob- 
jets of God's Favour or Diſpleaſure, may 
be beneficial, or hurtful to Society: But 
then the Good or Hurt, which Society 
receives from ſuch Actions, ariſes from the 
Actions themſelves, conſidered abſtractedlx 
from their being pleaſing, or diſpleaſing to 
God and they would be equally benefi- 
cial, or hurtful, as aforeſaid, whether the 
be introductive to the Favour or Diſplea- 
fare of God, or not. So that in this View 
thoſe Actions are not of veligious, but of 
civil Conſideration only. 

T H E Sum of the preſent Argument is 
this, viz. Religion is wholly, and only 
| perſonal ; that is, every man muſt render 
| himſelf perſonally pleaſing ro God: This 
| being what Society can neither give, nor ſe- 
cure, nor take away; and it is likewiſe 
what Society is not intereſted in. If he 
obtains God's Favour, no man is a Gainer 

| bur himſelf ; and if he loſes that Favour, 
1 no one is a Sufferer but himſelf thereby: 
it and conſequently Religion cannot poſſibly 


be the Ground and Reaſon of Aſſociation, 
or the End and Purpoſe to which it 3j 
tended to be ſubſervient. And as th& 
thority which reſides in Society, (andign- 
ſequently in Governors as their Repreſen- 
tatives) does naturally ariſe from, and is 
therefore extended to, and bounded by, 
the Growndand Reaſon, the End and Pur- 
© poſe of Aſſociation, ſo from hence it will 
unavoidably follow, that Governors have 
uo Authority in Matters of Religion: that 


55 ht 


is, they have in Reaſon no right to oblige, 
dr reſtrain, any Individual to, or from, the 
Performance of any Action, upon account 


of that Action's being pleaſing, or diſplea- 
 _ fing, to God; becauſe this is ſuch Power 
as was not in their Principals, and therefore 
cannot poſſibly be derived from them. 
- ,, GOYARNORS, as I have already 
7 _ obſerved, are the Truſtees, the Repreſen- 
f _ ratives, and the Guardians of Society. 
But as Religion is purely perſonal, and in 


5 _- Which Society is not intereſted in any re- 
/ © ſpect. there cannot therefore poſſibly ariſe 
Tany Truſt to Governors from Society upon 
8 6. a religious Account: That is, Governors 
A $ cannot poſſibly have a right to govern the 
& _2* Underſtandings, and Actions of Men, with 
: '* reſpect to Religion, upon the account of 


their being the Society's Truſtees. And as 
> the Authority which ariſes to Society from 
the Ground and Reaſon, the End and Pur- 
7 poſe, of Aſſociation, cannot poſſibly be 
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extended to Matters of religious Conſide- 
ration, fo Governors cannot poſlibly have 
a right to govern the Underſtandings, and 
Actions, of Men upon a re/:zg:0us Account, 
by virtue of their being the Society's Re- 
preſentatives. And as the Favour or 
Difpleaſure of God, and the Happineſs or 
Unhappineſs of another World, are what 
Society can neither give, nor ſecure, nor 
take away, ſo Governors cannot poſſibly 
have a right to interpoſe in Matters of Re- 
legion, by virtue of their being the Society's 
Guardians. = 

THE Caſe I think is as plain as any 
thing can poſſibly be. And therefore if 
Civil Governors ſhould at any time inter- 


pole in Matters of Religion, by making 


Laws, or executing them when made, in 
order to oblige, or reſtrain, any Individual, 
to or from the Performance of any Action, 
upon axeligious Account; this is manifeſt- 
Ty a Stretch of Power; this is what Go- 
vernors, as Governors, have no right to; 
and therefore cannot in reaſon be juſtified in. 

THUS, I think, I have fully ſhewn that 
Governors, as Governors, that is, as the 
Truſtees, the Repreſentatives, and the 
Guardians of Society, have no right to 
interpoſe in Matters of Religion: That is, 
they have no right to oblige, or reſtrain, 
any Individual, ro or from the Perfor- 


mance of any Action upon the Account of | 


its being the Ground of Divine Fayour, 
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or Diſpleaſure. And if Governors have no 
Authority in Matters of Religion, when 


the Term, Religion, is underitood in its 
utmoſt Latitude, as I think I have ſhewn 
they have not, then it will follow, that 
Governors can have 20 Authority in Mat- 
ters of Religion. when the Term, KNeli- 
gion, is underſtood in any reſtrained, or 


limited Senſe. To ſhew this at large may 


be thought needleſs, becauſe it unavoidably 
follows from what has been before laid down. 

B U T becauſe I am willing to go thro' 
the Queſtion I am now upon, and thereby 
prevent any Exceptions it may be liable to, 
I will briefly examine the ſeveral Particu- 


lars which may be conſidered as Religion 


and theſe I think may be ranged under Fur 
Heads, hameiy, Fit. Mens living in the 
Practice of Virtue, that is, their putting 
on ſuch a Behaviour as is ſuitable to a ra- 
tional and manly Character, by doing to 
all others as they would be done by, and 
by rendering themſelves as agreeable, uſe- 


ful, and beneficial, to the World, as their 
Condition and Circumſtances in Life render 


them capable of. Secondly, Mens paying 


their Acknowledgments to God 2 Society, 


which is commonly called Pyb/ick Divine 
Worſhip. Thirdly, Mens performing ſome 
external Actions upon a Religious Ace 


count; ſuch as Bowzng the Body, &c. 
and which are uſually expreſſed by theſe 
Terms, viz. Rites, Ceremonies, Ordi- 


Nanuces, 
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nances, Inſtitutions, Sacraments, or the, 


like. Fourthly, Mens afſenting, and pub. 
lickly profeſſing that Aſſent, to certain 
Propoſitions, which are commonly called 
Articles of Faith. Theſe are the ſeveral 
things which are either ſeparately, or con- 
junctly, conſidered as the Ground of Di- 


vine Acceptance, and therefore are called 


Religion. And, 
Firſt, IF Religion be conſidered as 
conſiſting in the Practice of Virtue, 
then the Queſtion will be, what Au. 
thority Governors have in religious Mat- 
ters? And the Anſwer is, that they have 
none at all. For tho veligious Actions may 
be beneficial to Society, and irreligious AC» 
tions may be hurrful to it, yet the Good, 
or Hurt, which Society ſuſtains by them, 
ariſes from the Actions themſelves conſi- 
dered abſtractedly from the ReligiouſueſS, 
or Irreligiouſueſc, of thoſe Actions. And 
therefore tho Governors have Authority 
to oblige or reſtrain Men with reſpect to 
ſuch Actions, yet it is not upon account of 
the Religiouſucſo, or Irreligiouſneſs, of 
thoſe Actions, but only on account of their 
being civil Actions: That is, upon ac- 
count of the Actions themſelves being be- 
nefictal, or hurtful, to Society, as afore- 
laid. So that Religion does not come into 

the Caſe at all. Again, 
Secondly, IF Religion be conſidered as 
conſiſting in Mens paying their Acknow- 
tedgments 
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ledgments to God in Society, then the 
Queſtion will be, What Authority Civil 
Governors have in Matters of Religion? 
And the Anſwer will be, that they have 


none at all. I ſhall not enter into the Que- 


ſtion, whether Men are in reaſon obliged 
publickly to pay their Acknowledgments to 
God? it being ſufficient to obſerve, that 
the generality of Men think they are ſo. 
And as Men who are thus perſuaded muſt 
either come to ſome Agreement among 
themſelves, with reſpect to the Time, the 
Place, and the Form, or Mode of Worſhip, 
and the Per ſon to miniſter therein, or elſe 
accept of what is provided for them; I ſay, 
one or other of theſe muſt be the Caſe: for 
otherwiſe public M orſhip cannot take place. 
Therefore, I think, that it cannot in rea- 
{on be conſidered as a Hurt, or Infury, but 
a Kindneſs, anda Benefit to Society, for 


Governors to make a Proviſion in theſe Re- 


ipects, that ſo each Individual may have the 


Opportunity of paying his public Acknow- | 
ledgments to God, which the generality of - 


Men think it js their Duty to do. But then 
there is nothing aut horitativè in all this, 
ſuppoſing Men are left perfectly at liberty, 
which in Reaſon every man ought to be. 

F OR as worſhipping God is a Matter 
purely per ſonal, with which Society is not 
concerned, or intereſted in; that is, Society 
is not benefited, nor damaged by Mens 
worſhipping, or not worſhipping ; by their 
worſhip- 
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worſhipping in this, or that Place ; at this 
or that time; by this or that Form, &c. 
ſo Governors cannot poſſibly have a Right 
to oblige, or reſtrain, Men in theſe Re- 
ect; becaule it is not Mens Relation 
ro, and Dependance upon God, or the 
Good or Evil they may receive from 
him, but only their Relation to, and De- 
pendance upon, and the Good or Evil 
they may receive from each other, which 
is the Ground and Reaſon, and the End | 
and Purpoſe, of Aſſociation. And, | 

THEREFORE, tho Governors may | 
ſo far interpoſe, as to appoint a Time for | 
publick Worſhip, a Pace to perform it in, 

a Form or Mode of Worſhip, and a Per ſon 
to miniſter in Divine Service, theſe being not 
ofreligious but of civil Conſideration only, 
as the Favour of God and the Happineſs of 

another World do not at all ariſe from, or 
depend upon them; and as they are ſubſer- 
vient only to the preſent Convenzency of 
Society in their pay ing their ublic Acknow- 
ledgments to God, and to render their Minds 
eaſy and quiet in ſo my ; Hay, tho Gover- 

nors may make a Proviſion for public Wor- 
ſhip as aforeſaid, yet it will not follow, that 
they have a Right to olige, or reſtrain any 
Individual in theſe Reſpects. For as a Man's 
Obligations to God are purely per ſonal, and 

center in Him ſelf, Society not coming under 
any Obligations thereby; and as he is onl 
anſwerable to God for the Diſcharge of them, 

(Society 
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(Society not being rewardable, or puniſha- 
ble, upon his Account) ſo Society cannot iti 
reaſon have a Right of Dominion over him 
in theſe Reſpects, but ought to leave him un- 
der the moſt univerſal, and unlimited Tole- 
ration. And, „ 

AS the End and Deſign of a ſtated Time 
and Place for publick Worſhip, ſtated Forms 
and Modes of Worſhip, and a ſtated Miniſiry, 
is, that each individual Member of Society 


may have the Opportunity of pay ing his pub- 


lick Acknowledgments to God, and may have 


Eaſe and Quiet of Mind in ſo doing; ſo the 


Nature of the thing requires, that publick 
Satisfattion ſhould be ſolely aimed at with 
reſpect to them : that is (after a due Regard 
is had to the natural and moral Character of 


Almighty God, which publick Worſhip is 


deſigned to expreſs, and to preſerye a juſt 
Senſe of it in the Minds of Men) ſuch Time 
and Place, ſuch Modes of Worſhip, and ſuch 
a Miniſtry ſhould in reaſon be provided for 


Y Society, as will ſuit the more general Cir- 


cumſtances, and the more genetal Opinions 
of Mankind in theſe Reſpects. Every Go- 


vernor in the Act of Worſhip is but an Indi- 


vidual, and ſtands upon the ſame foot in that 
reſpect with every other Individual. And 
therefore as Proviſion for publick Worſhip 
by a ſtated Time, Place, Mode, and Mini- 
ſtry, is not for Governors, conſidered as 
Governors, but for Society, and for Gover- 
nors, only as Parts - Members of it 16 
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in reaſon it is not the particular Circum— 
ſtances, or Op:n0us, of Governors, but the 
more general Circumſtances and Opinions 
of Mankind, which ſhould be the Ground 
and Reaſon, and the Rule and Meafure, of 
Action with reſpect to them. For as pnblick 
Wcrſhip ought in reaſon to be provided for 
all, ſo, if poſſible, ſuch in reaſon ought to be 
uſed as may be acceptabie to every Indivi- 
dual, and thereby anſwer the End and Pur- 
pole of Worſhip to Them. If an Entertainment 
were to be made for a Body of Men, he that 
provides it is not to conſult his 9wy particu- 
lar Taſte, and make that the Rule of Action 
in his Proviſions, but he is to conſider what 
will ſuit the more general Taſtes of thoſe 
who are to be entertained, and to provide 
accordingly. Again, 

Thirdly, IF Religion be conſidered to 
conſiſt in the Performance of certain exter- 
nal Actions, ſuch as Bowzng the Body, or 
the like, which Actions are ufually expreſ- 
{ed by thoſe Terms, ve. Rites, Ceremo- 
nes, Ordinances, 1nſiittutions, Sacraments, 
and the like, the Queſtion will be, what 
Authority C2 Governors have in Matters 
of Religion? And the Anſwer will be as be. 
fore, vg. that they have zone at all. For 
as theſe are what Society are not intereſted 
in, ſo there cannot poſſibly any Authority 
devolve upon Governors from Society with 
reſpect to them. If a man hows, or omite 
biwing ; if he bows toward the Eaſt, or 
towards 
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towards the Veſt, if he bows to, or before 
a carved or a molten Image; or if he does, 
or omits doing, any or all of theſe, or any 
other Ceremonies, Society is not benefited 
nor damaged hereby. And therefore Gover- 
nors cannot in reaſon have a right to oblige, 
or reſtrain, any Individual, to, or from, the 
Performance of any ſuch Action upon a e- 
ligious Account. 

IF it ſhould be ſaid that Ceremonies may 
be of Divine Inſtitution; and that as ſuch 
Governors have a Right to recommend the 
Uſe of them to their People; 

I ANSWER, It is allowed they have 
= ſuch a Right, ir being what every Individu- 
5 al has a Right to do, as well as Governors, 


6 provided it be not deſtructive of the com- 
|; mon Rights of Mankind. Every man 
> | has a Right to recommend to the World 
+ what he thinks will be uſeful, and beneficial 
1 | to it ; or that will render his Fellow-Crea- 
n= tures acceptable, and well-pleafing to God: 
_ Bur then here is no Authority exerciſed in 
„ the Caſe ; and as every man has a Right to 
t | do as aforeſaid, ſo it is the Buſineſs of Go- 
s | vernment to guard and ſecure that Rightto 
> | him. Again, 
r | Fourthly, IF Religion be conſidered to 
d | conſiſt in ſſenting, and publickly profe/- 
vw 1 ſing that Aſſent, to certain Propoſitions, 
mn I which are commonly called Articles of 
fs Faith, then the Queſtion will be, Whether 
or | Civil Governors have any Authority in 


C 2 Mat-. 
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Matters of Religion? and the Anſwer again 
will be as before, vg. that they have one 
at all. For as Aſſent to, or Diſſent from, 
any Propoſition, or publickly profeſling, 
or not profeſſing, ſuch Aſſent or Diſſent, is 
neither beneficial nor hurtful to Society, fo 
there cannot poſſibly any Authority devolve 
upon Governors from Society with reſpect. 
to them. If a man aſſents, or diſſents, or if 
he publickly profeſſes, or does not profels, 
his Aſſent to, or Diſſent from, the following 
Propoſitions, vg. God is preſcient, as the 
generality of Mankind hold, or he is not 
preſcient, as ſome few hold, ſuch Aſſent, or 
Diſſent, or Profeſſing, or not Profeſſing ſuch 
Aſſent, or Diſſent, does not benefit nor hurt 
any one Individual in Society; and therefore 
Governors in reaſon have no Right to oblige, 
or reſtrain, any Individual in theſe Reſpects. 

IF it ſhould be ſaid, that ſome Propoſi- 
tions are important Truths, and that others 
are pernicious Errors; and that Governors 
have a Right to oblige their People to aſſent 
to the former, and diſſent to the latter. 

IANSWER, that Aſſent to, or Dil- 
ſent from, the Truth of a Propoſition, is the 
Reſult of that Evidence, or the Want, or 
ſeeming Want of it, upon which each of 
them are grounded. And as Aſſent, or Diſ- 
ſent, is purely per ſonal, being the Reſult 
of a Man's own Judgment, and not of other 
Mens ; ſo it is what Governors can neither 
give, nor ſecure, nor take away. And as — 

the 
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the Truth, and Importance, of any Propoſi- 
tion, theſe muſt be provedto every man from 
ſuch Evidences as are neceſſary to determine 
thoſe Points, of which every man is conſti- 
tured a Judge for himſelf; and with reſpect 
to which Governors are not better Judges 
than other Men. 

T HE Ground and Reaſon, the End and 
Purpoſe, of Aſſociation, do not require, or 
make it neceſſary, that the ſeveral Members 
of Society ſhould reſign their Underſtand- 
ings and Judgments up to their Gover- 
nors ; and that Governors ſhould judge, and 
determine for them, with reſpe& to the 
Truth, or Falſneſs, of any Propoſition what- 
ever. Beſides, Governors are by no means 
qualified for ſuch a Work. Truth comes un- 
der a 7wofold Conſideration, viz. Hin ſt, 
the Truth of things. Secondly, a true Rela- 
tion of our Opinions concerning them. In 
the former Caſe, Truth ſtands oppoſed to 
Error, and in the /atter to Falſnood. And 
when one Man is conſtituted a Judge of 
what is Truth, or Error, to, or for, any o- 
ther Man, or Body of Men, ſo as that ſuch 
Men, or Body of Men, are obliged to 
receive for Truth, or Error, whatever the 
other puts upon them, as ſuch ; then the 
Nature of the thing requires that every ſuch 
Judge ſhould have a twofold Qualification, 


dig. Firſ!, he muſt have an :nfallible Fudg- 


ment which cannot err. And Secondly, he 
muſt be ofſtrict / eracity, and will not deceive. 
C 3 For 
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For if he is defective in either of theſe, then 
he is unqualified for ſuch a Work: but Go 
vernors cannot ſhew that they are poſſeſſed 
ofthoſe Qualifications, more than other men; 
and therefore they are not in reaſon conſti- 
tuted their Judges. And, 
IF Governors would be in reality the 
Guardians of Truth, then they muſt protect 
and defend Men in their Searches, and En- 
quiries after it ; and not correct, and puniſh 
them when they do ſo. For as the Truth of 
any Propoſition is known to be ſuch by the 
Diſcernment of that Evidence upon which 
the Truth of the Propoſition depends, ſo is 
he the greateſt Friend to Truth, who diſco- 
vers, and encourages the Diſcovery, and free 
Examination of ſuch Evidence. And tho 
this gives Error the ſame Advantage as 


Truth, which in this Caſe I think it ought in 


reaſon to have, vg. a fair Hearing; ſeeing 
Error aſſumes the Character of Truth, and 
therefore is not to be condemned as Error, 
till it is proved to be fo upon a fair Exami- 
nation of the Cafe, yet Truth is not a Suf. 
ferer, but a Gainer hereby. Becauſe it is by 
ſuch a free Examinatioa of the Evidence, 
that Truth is difcovered and known to be 
ſuch ; juſt as in the Caſe of Property, which 
Governors, as Governors, are the Guardians 
of. For when a Diſpute ariſes about a Right 
of Property, then Governors, as the Guar- 
dians of Property, are not to ſhut up every 
Court of Juſtice, in which Right of Property 

„ Mo 
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is uſed to be tryed ; and ſo bar, and prevent, 
all Diſputes of that kind; for then they 


would not be the Guardiaus, but the De. | 


ſtroyers, of Property; but they are to en- 
courage and protect each Party in making 
out their Claim, by giving them full Liber- 
ty to produce their Evidences, and likewiſe 
give them a fair Hearing; it being the Evi- 
dences only, and not the Authority of Go- 
vernors, which in reaſon ought to determine 
on which ſide the Right of Property lies: 


So in like manner, if a Diſpute ariſes about 


the T7uth of a Propoſition, then Governors, 
as the Guardians of Truth, are not to pro- 
hibit Men from, or puniſh them for, publiſh- 
ing any Propoſition, or the Evidence they 
have to ſupport it, and ſo bar all Diſputes 
of that kind: For then they would not be 
the Guardiaus, but the Deſtroyers of Truth, 
by robbing it of every Friend; but they are 
to encourage, and to protect, each Party in 
making out their Claim to Truth; by gi- 
ving them full Liberty to produce their E- 
vidences; and likewiſe to let them have a 
fair Hearing: it being the Evidences only. 
and not the Authority of Governors, which 
in reaſon ought to determine on which ſide 
of a Queſtion the Truth lies. 
TH U STI have examined the ſeveral Par- 
ticulars which may be conſidered as Reli- 
gion, and have ſhewn, that Governors, 4s 
Governors, (that is, as the Truſtees, the 
Repreſentatives, and the Guardians of So- 
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eiety) have no Authority with reſpect to 


them. I now proceed to examine what 


may be urged in Favour of ſuch Authority, 


or rather in Favour of Perſecution, which is 
the ſame thing. And, 

Firſt, IT may be urged, that it is rea- 
ſonable Governors ſhould have Authority 


to oblige, or reſtrain, Men in thoſe Caſes 


where God is neglected, or diſhonoured ; 
becauſe the Cauſe and Intereſt of God, and 
his Honour, ought to be as near and dear 
to them, as the Cauſe and Intereſt of Socie- 
ty, and therefore ought to be guarded and 
defended by them. 

I ANSWER, that Governors ought to 


have a true Regard for the Honour and 


Service of God, is allowed : it being what 
every Individual is obliged to. But it will 
not follow from hence, that they have a 
Right to exerciſe any Branch of Authority 
which doesnot naturally devolve upon them 
from Society. They are to have Regard to 
the Honour and Service of God : but then 
they are to manifeſt that Regard, by doing 
what properly comes within their own Pro- 
vince ; and not by doing what in reaſon 
they have no Right to. They are to encou- 
rage what is beneficial to Society, by be- 
ftowing their Favours on thoſe who do ſuch 


Actions as are beneficial to it. And they 


are to diſcourage what is prejudicial to So- 
ciety, by withholding their Favours from, 


or by puniſhing thoſe who do ſuch Actions 
f | as 


a a bunk. Aga. | WY [ WY — Kkn_d N 
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as are injurious and hurtful to it. But it will 
not follow, that they have a right to puniſh 
Men for thoſe Actions in which Society is 
not intereſted, but the contrary: becauſe 


no ſuch Power does naturally ariſe from the 


ground and end of Aſſociation; and there- 
fore ſuch Power cannot be devolved upon 
Governors from Society, whoſe Miniſters 
and Repreſentatives they are. But farther, 
WE are to render to all their Due ; to 
Cz/ar the things that are Cz2/ar's, and un- 
to God the things that are God's. To Cæ- 
ſar, the Authority which belongs to Cæ- 
| far ; and to God, the Authority which be- 
longs to him. Governors are the Repre- 
ſentatives of Society; and therefore every 
Offence committed againft Society. they 
are to correct and reſtrain. But thoſe Offen- 
ces which are committed only againſt God, 
are to be left to the Judgment of God, who 
has appointed a Day in which he will judge 
the World in Righteouſneſs, and render ro 
every man according to his Works. And 
therefore if Civil Governors ſhould take 
upon them to give Judgment with reſpect 
to theſe, this would be doing what they 
have no Authority for. It would be judg- 
ing before the time; and as it were taking 

the Work out of God's Hand. Again, 
Secondly, IT may be urged, that the 
Belief of a God, a Providence, and a Judg- 
ment to come, is neceſſary to the Happi- 
nels of Society; and that as theſe are Prin- 
Ciples 


© 


Ciples of Religion, ſo it is neceſſary that 


Governors ſhould oblige each Individual to 


give ſome publick Teſt of his Belief of them. 
For otherwiſe there will be no proper Foun- 
dation for that mutual Truſt, and Confi- 
dence, which the Members of Society 
ought to repoſe in each other; and without 


which the Affairs and Buſineſs of Society 
cannot be carried on. 5 2: 


T1 ANSWER, The Belief of a God, a 
Providence, and a Judgment to come, doth 
not neceſſarily make Men 6beneficzal, and 
uſeful to Society; and a Disbelief of theſe 
doth not neceſſarily make them 2n7ur:045, 
and hurtful to it : Mens Relation to their 
Intereſt in their Dependance upon, and their 
Obligations to, Society, being exactly the 
ſame, whether they believe thoſe Points, or 
not. And as it is not Mens Relation to, 
and Dependance upon God, but their Re- 


lation to, and Dependance upon, each other, 


which is the Ground and Reaſon of Aſſocia- 
tion; ſo Governors cannot poſſibly have 
any Authority devolved upon them from So- 
ciety, to oblige, or reſtrain, any Individual 
in theſe Reſpects. Beſides, Aſſent, or Diſ- 
ſent, is not in the Governor's Power to give, 
or ſecure, or take away; and therefore he 
cannot in reaſon have any Authority with 
reſpect to them. 1 

AS for Mens giving ſome publick Teſts 
of their Belief of the forementioned Points, 


in order to ſecure mutual Confidence in So- 


ciety, 


o 
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ciety, I think that which will be moſt ef 


fectual to anſwer this End is a right Be- 
haviour ; or in other words, a good Life. 
When a man in the general Courſe of his 


Actions behaves himſelf with Uprightnels, 


and Integrity in Society, this is a proper 
Foundation for Confidence in ſuch a Man, 
that he will act thus in any Inſtance, in 
which it is neceſſary that Confidence ſhould 
be repoſed in him. Bur if a Man in the ge- 
neral Courſe of his Actions is unfair, and 
diſingenuous in and to Society, then there 
is not any Profeſſion, or Declaration, which 
he can make, that will be a proper Foun- 
dation for Confidence in ſuch a Man. And 
therefore if he ſhould be required to attend 
Divine Service, to ſubſcribe certain Articles 


of Faith, and the like; and if he ſubmits to 
what is thus required of him, tho this may, 


and often does, ſerve as a Cloke to cover 
his evil Deſigns, yet it cannot be a proper 
Foundation for Confidence in him; becauſe 
his general Behaviour thews thar he is un- 
worthy of it. In ſhort, publick Teſts ſup- 
poſe Men to be honeſt, and fincere, ante- 


cedent to the taking of them; for other- 


wiſe they are of none effect. And there- 


fore they cannot ſerve to prove a Point 
which muſt be /zppo/ed, and allowed, an- 
tecedent to ſuch Proof. And as ſuch Teſts 
are what honeſt Men do nos need, and what 
diſhoneſt and bad Men will not be obliged, 


or reſtrained by, ſo of conſequence they are 


generally 


1 
generally but of little Service to Society. 
I T muſt be allowed, that in thoſe Caſes 
in which a Thezſt is required to give his In. 
tereſt in God's Favour for a Pledge of his 


Sincerity, (which is the Caſe of ſwearin 


in Courts of Judicature) there it is highly 
reaſonable, that Governors ſhould require 
froma profeſs'd Atheiſt a Pledge of his Sin- 
cerity likewiſe, in ſomething wherein his 
preſent Intereſt is concerned. For as this 
preſent Life is all that he conſiders himſelf 


as intereſted in, ſo he ought to ſtake ſome | 


preſent Intereſt, (if ſuch a Pledge can be 
given) in order to render his Teſtimony of 
equal weight with the Teſtimony of a The- 
z/t ; for otherwiſe they ſtand upon an un- 


equal foot: the Thezſt if he proves falſe, 


risks his Safety and Happineſs in another 
World; whereas the Atheiſt, if he gives a 


falſe Teſtimony, he, upon his own Princi- 


ples, runs no risk at all. 

IT muſt likewiſe be allowed that the 
Belief of a God, a Providence, and a Judg- 
ment to come, may have an Influence upon 
Mens Behaviours towards each other, and 


ſo may be beneficial to Society. But then, 1 


tho this affords a Reaſon for lay ing before 
Unbelievers all the Evidence upon which 
the Truth of theſe depends, and by which 
it may be ſhewn, in order to work their 
Conviction, yet it cannot afford a Reaſon 
for excluding them from Society, or barring 
them the Advantages which ariſe from it, or 


their 


the 
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their being uſeful, and ſerviceable to it. Be- 


cauſe Faith and Sociableneſs, or Unbelief 
and Unſociableneſs, have no neceſſary Re- 


lation to, Connection with, or Dependance 


upon, each other. Again, 

Thirdly and Laſtly; IT may be urged, 
that Mens being of different Opinions with 
reſpect to Religion, their profeſſing and 
publiſhing ſuch different Opinions, with 
the Grounds and Reaſons on which they are 
founded, and their having different Modes 


of Worſhip, are ſuch publick Diſorders, or 


at leaſt they introduce ſuch Diſorders in So- 
ciety, as it is the Buſineſs of Governors, 
who are the Guardiaus of public Peace, to 


correct and reſtrain. 


I ANSWER, As this Argument ſeems 
to be offered in favour of public Peace,and 
thereby is the more likely to miſſead; and 
as it is the golden Cup in which the deadly 
Poiſon of Perſecution is held forth, to render 


that evil Potion the more acceptable; ſo I 


ſnall be the more particular in my Examina- 


tion of it. Public Peace in Society, I 


think, conſiſts in every Individual's quietly 


poſſeſſing. and enjoying, every Comfort, e- 


very Privilege, every Advantage, every 
Liberty, Sc. which in Reaſon he ought to 
poſſeſs and enjoy, without moleſtation: and 


in his not being hurt or injured in his Per- 


ſon, his Character, or his Fortune. And 
public Diſorder, as it ſtands oppoſed to 


, publick Peace, I think, muſt conſiſt in bar- 


ring 
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in reaſon ro poſſeſs and enjoy : and in the 
injuring any Individual in his Perſon, his | 
Character, or his Property. And conſe. 


| quently the Breach of publick Peace, and 

1 Diſorder in Society, is greater, or leſs, in | 
proportion to the greater or leſs Number 

| of Perſons who are injured by it; and in 

* proportion to the greater or leſs Degree of 

| Injury which they ſuſtain. 


| 
| THIS being the true State of the Cale, 
if the Queſtion will be, Whether Mens being 
l of different religious Opinions, and their | 
[2 profeſſing, and publiſhing thoſe Opinions, 
together with the Grounds and Reaſons on 
which they found them, or whether Mens 
i joyning in different Congregations, and u- 
ſing different Modes of Worſhip, be in rea- 
lity a Breach of the publick Peace, and ſuch 
il Diſorder in Society which Governors ought 
in reaſon to have a Right to correct, and re- 
ſtrain? And the Anſwer in this Caſe is as 
plain and evident, as that Two and Two, 
when added together, conſtitute the Num- 
ber Four: namely, That Men's being of 
different religious Opinions, or their profeſ- 
ug or publiſhing thoſe Opinions, together 
with the Grounds on which they are found- 
ed, or their uſing different Modes of Wor- 
ſhip,cannot poſſibly be a Breach of the pub- 
lick Peace, or a Diſorder in Society, 3 | 
caulc 
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cauſe not any Individual is hereby barred 
the Poſſeſſion, and Enjoy ment, of any Com- 
fort, Privilege, Advantage, Liberty, Sc. 


| which in reaſon he has a Right to poſſeſs, 
or enjoy: neither is any Individual hurt or 


injured hereby in his Perſon, his Character, 
or his Fortune. And conſequently Governors 
cannot poſſibly have any Authvrity devol- 
ved upon them from Society, to oblige, or 
reſtrain, any Individual in theſe Reſpects. 
IF it ſhould be ſaid, that tho Mens dz- 
ferent Opinions in Religion, Sc. are not in 
them ſe lues Breaches of the public Peace, 
and Diſorder in Society, yet they may, and 
have been in many Inſtances, zutroductive 
to ſuch Diſorders: And therefore it is rea- 
ſonable that Governors ſhould be inveſted 
with a Power to correct and reſtrain, as 
well what is zutroductive to Di orders in 
Society, as to correct and reſtrain the Dz/- 
orders them ſelwues. 

IANSWER, If this proves any thing, 
it proves a great deal too much. For if Gover- 
nors have a right to reſtrain whatever may 
introduce Diſorders into Society, then they 
have a Right to put an Imbargo upon all hu- 
man Affairs; becauſe there is not any Tranſ- 
action in Life, but may be zutroductide to 
ſuch Diſorders. Numberleſs are the Inſtances 
in which Mens diſputing about their per ſô- 
nal Properties have introduced Diſorders in- 
to Society. And therefore if this Kind of rea- 
ſoning be juſt, then his Majeſty ought, as he 

is 
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is the Guardian of publick Peace, to ſhut up 
Weſtminſter-Hall, and all other Courts of 
* ; and thereby bar all Diſputes of hie 
ind, becauſe ſuch Diſputes have in ſome In- 
ſtances introduced Diſorders in Society. 
NOTHING ſurely was more kindly 
intended, or which naturally tended to pro- 
duce better Effects, than the Publication of 
the Go/pel: and yet in ſome Inſtances it 22. 
troduced not Peace but a Sword. It gave Oc- 
caſion for the Father to be againſt the Con, 
and the Son againſt the Father; for the Mo- 
ther to be againſt the Daughter, and the 
Daughter to be againſt the Mother; for the 
Mother. iu- lad to be againſt the Daughter- 
zn-law,and theDaughter-in-law tobe againſt 
the Mother-in-law. But then it will by no 
means follow, that Chriſt, or his Apoſtles, 
ought not to have pub/;/hed the Goſpel ; or 
that the Governors of thoſe times were juſti- | 
fiable in puniſhing thoſe who did ſo: becauſe || . 
thoſe Diſorders in reaſon are only chargable 
upon the diſorderly Perſons; and that too 
for their being 4:/07derly, and not upon any || 1 
thing elſe which might accidentally be the N 
Occaſion of them. And, T 
THEREFORE if different Sentiments! 
and Practices with reſpect to Religion,ſhould 
at any time be the Occaſion of breaking the | 
publick Peace, and Diſorder in Society, then 
it is the Buſineſs and Duty of Governors not x 
to invade or deſtroy the common Rights of | 
Mankind, becauſe that would be to bring thoſe Þ | 
very | 


J!! ͤ ᷑ TI gr . ], 


( 49 ) 


very Evils upon the Members of Society 


which Government was deſigned to guard 
and ſecure them from; but they are to correct 
the d;/orderly Perſons,and that too for their 
being diſorder dy: This being rhe only proper 
Expedient to prevent Diſorders in Society, 
and to guard and ſecure the publick Peace. 
So that when the Diſpute aroſe at Hamburg. 
whether the words ſhould be tranſlated Our 
Father, or Father our, and Diſorder in So- 
cicty followed upon it; then it was the Buſi- 
neſs and Duty of the Civil Governors not to 
bar the People their natural Right of judging 
for themſelves, and acting according to their 
own Judgment, with reſpect to the Point in 
Diſpute, but to correct and reſirain thoſe dif- 
orderly Perſons, who attempted by Acts of 
Violence to reſtrain that Liberty in each o- 
ther, and thereby became Breakers of the 
publick Peace : Diſorder in Society conſiſting 


not in Men's different Sentiments, and Prac- 


tices, in Matters of Religion, but in Acts of 
Violence towards each other; and breaking 
the publick Peace, and Diſorder in Society, 
always ariſing, not from a Liberty of Diſſent 
in Matters of Religion, but from a Reſtraint 
of that Liberty. And, 

THO it may in ſome Cafes be very impru- 
dent for a man to exerciſe his zatural Right 
of publiſhing his religious Opinions,ata Time, 
and in a Place, where the Laws ofthe Countr 
prohibit ſuch Publication; and where the 


Paſſions and Intereſts of Men might diſpoſe 


them to put the Laws in Execution againſt 
D him; 


( 50) 


him; yet this will not juſtify either the ma. 


king, or the Execution of ſuch Laws. For ag 
they are in themſelves ureaſonable, and are 


the Reſult of ſuch Power as Governors have 
no Right to, ſo Governors cannot in Reaſon 


be juſtified in the making,or in the Execution 


of them, excepting in thoſe Caſes in which 
Men's natural Rights are concerned. and 
which Governors are obliged to defend. 
THUS I have produced what may be urged 
by way of Argument in favour of Per ſecuti- 
on, or of Governors having Authority in Mat- 
ters of Neligion, which is the fame thing: and 
have ſhewn that not any thing can fairly be 
concluded from it. I now proceed briefly to 


ſhew how the Caſe will ſtand upon the other 


{ide of the Queſtion ; that is, upon admitting 
that Governors have Authority to direct and 
govern the Underſtandings, and Actions of 


Men, in Matters of Religion. And the Caſe 


I take to be this, v:z. If Governors have any 
Authority in Matters of Religion, then they 


have a// Authority: that is. they are abſolute 


and ſole Governors of the Underſtandings, 
and Actions, of Men, with reſpect to Religion, 


in all Cafes. For if it be reaſonable, that they 
jhould have ſuch Authority in oze Inſtance, 


then that Reaſon will hold good in every o- 
ther Inſtance ; there not being any Reaſon, 
why Governors ſhould have Authority in oe 
Inſtance, and not in another. And conſe- 
quently if there be any Reaſon for Governors 


having any Authority in Matters of Religion, 


that Reaſon will hold good and conclude a” 
a 
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all Authority, And on the other fide, if it is 
unreaſonable that Governors ſhould be /0/e 
and ahſolute Governors of the Underſtand- 
ings, and Actions, of Men, with reſpect to 
| Religion, in all Caſes, then it is equally un- 
| reaſonable that they ſhould have ſuch Autho- 
rity in any Inſtance whatever; becauſe what 
_ concludes againſt ſuch Authority i general, 
will equally conclude againſt every Part and 
Branch of it. And conſequently, if it is reaſo- 


N nable that there ſhould be Toleration in ſome 

. Caſes, that Reaſon will equally conclude for 

] the moſt abſolute and unlimited Toleration 

- with reſpect to Religion. 

) BUI as Religion is purely per ſonal, that 

3 is, it muſt be peſonally performed, no one 

g being capable of performing it for another, 

a and it is wholly of per ſonal Concern, no o- 

f ther being a Gainer or Loſer thereby, and 

e .it is what every man is perſonally anſwerable 

y to God for; therefore it is moſt reaſonable 

y that every man ſhould be at full Liberty to 

* judge for himſelf, and govern his Actions by 

, | His own Judgment, in all Matters pertaining 

, thereto. And (as a learned Writer obſerves, 

y 1 whoſe juſt Remark I have already quoted) 

, ** what is one man's, and every man's Right, 

J- another man's Conſcience cannot oblige 

N him upon any juſt Grounds to oppoſe.“ 
e See Dr. Rogers Civil Eſlabliſpment of Re. 
> ligion, Page 141. £. 
8 THUS I have gone thro' what I propok Þ 
7, i fed, and I think have fully ſhewn that civil! 
r Governors have no Authority in Matters , 
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Religion. However, ifthoſe who: arc others | 
wile minded ſhould think, that the Principles 
I realon from are not well-grounded, or that 
I have not reaſoned juſtly from thoſe Prin- 
ciples, let that be ſhewn, and Tthallthink 
my ſelf concerned to conſider it. But if they 
ſhould make their Appeal, not to the Oniters 
ſtandings, but to the Paſſibns of Men, by 
endeavouring ro render me contemptible. — 
luch Perſons, and lach N [ ſhall | 
deſpiſe. e e 
TO conclude: Truth is what every man 
has a natural and an undoubted Right to- 
(By 774th, I mcan.the 77uth of things, or 
T7 15 as it ſtands oppoſed to Error 8 and 
therefore every man has a Right to Convic- 
tion when he is in Error, that is, he has a 
Right to hear what others can propoſe to 1 
him, and likewiſe to propoſe his own Opi- . 
nions to the World, together with the i 
Grounds upon which bis Judgment is de- 
termined in their favour. This being the 
only way to his Conviction, becauſe it is 
the only way by which the Weakneſs, or 
Falſneſs, of thoſe Grounds can bediſcovered: 
So that if the Advocates for Truth and 1 
ror were at full Liberty to make out their 
Claims by producing their Evidences, and 
by being admitted to a fair Hearing, Trath'® - 
would then have ſo much the Advantage of 
Error, that I doubt not but it would ride 
24 6 (an thro the e Wotld, 4 2 
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